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ABSTRACT
One of the most significant results of the last sixty years of 
scientific archaeology in China has been the excavation of many thousands 
of Chou period tombs. These finds have reinforced the picture which 
emerges from traditional textual sources of burial being an important 
ritual and symbolic act involving the expenditure of vast resources.
This study focuses on one particular aspect of the material evidence
- that of the physical location of burials, to explore what this may 
reveal about Chou burial practices and to investigate the potential of 
this kind of data for the study of wider historical questions.
The approach taken is to look first at the siting of cemeteries in 
terms of the physical and human features of the landscape, and then to 
focus on the arrangement of graves within cemeteries and the placing of 
individual burials. At all stages of the investigation the archaeological 
data are critically assessed and their interpretative potential evaluated. 
The first stage of this investigation draws on data from areas where 
extensive excavation has yielded a fairly comprehensive picture of the 
patterns'O f human activity. By piecing together the available information 
on settlement and cemetery sites, chronological changes in placing of 
burial grounds are observed and these are correlated with development in 
urban forms over the Chou period.
The examination of the arrangement of graves within cemeteries 
utilizes the archaeological data from sites where large numbers of tombs 
have been excavated. This section of the study draws particular attention 
to the problems of assessing and dating fragmentary material evidence, and 
to the way in which the groupings of the dead may or may not be used to
understand the social groupings of the living. Finally, the study 
of the placing of individual burials is chiefly concerned with 
examining the extent to which formulae for grave placement outlined 
in traditional sources may be found to have been applied in the 
Chou period.
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1INTRODUCTION
The disposal of the dead is an act of social and religious 
importance in almost all human societies. The methods of disposal, the 
rituals involved, and the significance attached to different aspects of 
this act are, however, as many and varied as the societies themselves.
In traditional China, where the preferred mode of disposal was 
inhumation, the preparation of a corpse for burial, the preparation of 
the grave, and the placement of the dead within the grave, were acts of 
particular import in the funerary process. That such concerns stretch 
back into Chinese antiquity is evident from very early textual sources, 
and these have been vindicated by the past sixty or more years of 
archaeological investigation. Many thousands of graves from pre-Han 
times have been excavated, and their often elaborate structures and rich 
artefact assemblages have underlined the enormous expenditure involved in 
burying the dead.
This study examines one particular aspect of the burial practices of 
the Chou period, that of the physical location of graves. In imperial 
times, the siting of graves was a fundamental step in funerary ritual; 
there were rules regarding the location of cemeteries and the arrangement 
of graves within them, and there existed a highly developed tradition of 
geomancy relating the grave site to its natural surroundings. In the 
case of the Chou period, textual references to this matter are rare and 
often enigmatic. It is only with the progress in archaeology and the 
exciting new input this discipline has given to pre-Han studies, that it 
is possible to examine the question of the placement of the dead in this 
earlier period.
The sheer quantity of burial data from Chou graves is enormous, yet 
it is important to stress at the outset that this study is a preliminary 
one. For every piece of information which archaeology brings to light, a 
multitude of new questions spring up. It is hoped that this 
investigation will draw attention to these questions and offer some 
pointers to the way in which they may, in future, be answered, as well as 
indicate potentially fruitful avenues of new enquiry. The study also 
underlines some of the methodological problems involved in the 
interpretation of the Chinese archaeological data, both from the point of 
view of the archaeologist working on the primary data and of the scholar 
who must rely on published materials.
Before turning to the subject matter of this study, it is first 
necessary to outline its scope and organization. I have restricted the 
study in geographical terms to the areas of northern and north-western 
China, incorporating the present-day provinces of Shensi, Shansi, Hopeh, 
Shantung, the northern areas of Honan, and the eastern areas of Kansu. 
There are several reasons for this: one is the great importance of the 
area as the main arena of Chou civilization. It incorporates the 
homeland of the Chou people prior to the Conquest of the Shang and the 
central and northern regions into which the Chou spread. In the Eastern 
Chou period it was the area dominated by the central states of Chou, Lu
The archaeological understanding of the area is relatively advanced. 
It has been the focus of extensive excavations since the 1920s, and the 
quantity and quality of the data have allowed detailed typological
Chin , and, later, by Chao , Han if- 
The northern states of Yen and Chung-shan M  , and the western state
of Ch'in were also in this area in the Eastern Chou period.'l
sequences to be established to aid dating of archaeological remains. The 
quantity of the archaeological data now coming out of the People's 
Republic of China also imposes restrictions on the size of a sample which 
can be examined in a study of this length -- a rough count reveals that 
there are published reports of some seven thousand Chou period graves 
excavated in the area under consideration.
The southern limits of this area, which correspond approximately
with the thirty-third parallel and, in the east, with the course of the
Huai River , coincide with an ecological boundary dividing the
climatic and geographical zones of North and South China (Chang, K.C.
1977:20). There is also a significant cultural boundary which has been
taken into account, a boundary which was not. static in the period under
examination. I have specifically omitted the areas dominated by the
state of Ch'u , the most powerful state in southern China in the
Eastern Chou period, which gradually expanded into central areas and even
parts of northern China in the later part of this period. The
archaeology of Ch'u is one of the fastest growing spheres of enquiry in
modern Chinese archaeology and debates rage about the cultural and ethnic
origins of its people and the differences between its political and
•isocial structure and those of the central and northern states." Its 
burial practices have some features in common with those of the central 
and northern states, but there are also many regional traits in terms of
^See, for example, the publication of the proceedings of the Second 
Annual Conference (1980) of the Chinese Institute of Archaeology 
(Chung-kuo k'ao-ku hstieh-hui ^ if*] %  'S ^  ) (Anon. 1982:1-106)
and the collection of essays compiled by the Hupeh Provincial Study Group 
on Ch’u History and the Journal of the Wuhan Normal College (Anon. n.d.).
4grave goods and structure which suggest significant cultural differences. 
A recent estimate sets the number of Ch'u tombs excavated at 3,500 (Kuo 
Te-wei 1983:249), and classification of tomb and artefact styles is still 
in its early stages (ibid:249-259; CHKK 1983.1:1-18). The study of Ch'u 
burial practices is, in fact, subject matter for an entire thesis in 
itself.
In terms of organization, this study approaches the question of the 
location of burials first by examining the placement of cemeteries in 
relation to settlements and physical environment, and, secondly, by 
examining the composition and layout of the cemeteries themselves.
Section 1 draws on archaeological data from localities where a settlement 
and some of the burial areas used by its inhabitants have been found, and 
discusses the placement of these burial areas in relation to the 
geographical and human features of the landscape. Section 2 looks at the 
kind of graves found within cemeteries, their placement in relation to 
other graves, and the orientation of individual graves. At each stage 
the archaeological data are appraised and their potential interpretative 
use discussed. Relevant textual evidence from Chou sources is drawn on 
to aid understanding of the material evidence.
In each section, attention is drawn to the particular problems 
inherent in the sorting and interpretation of the archaeological evidence 
in question. It is, however, necessary to discuss in this introduction 
some of the general problems relating to the kind of data from burials 
with which we are dealing. First, there is the inevitable problem that 
archaeological data are selective. Ideally, if we wish to understand 
where people of any particular settlement placed their dead, the 
necessary sample would have to include graves of the vast bulk of the
population. Yet most of the graves which are excavated, and for which 
detailed reports are published and reliable dates estimated, are those of 
relatively high-status individuals. It is rare for the graves of 
low-status members of a society to be archaeologically visible. Burial 
areas are usually discovered as a result of the chance find of a bronze 
or other significant item, the local cultural bureau is alerted and 
excavation takes place. A pottery shard or a few human bones found in the 
process of ploughing a field, for example, are likely to pass unnoticed.
The poorer the burial, the fewer artefacts there are with which to 
establish the date of the burial, but problems of dating do not apply 
only to low-status burials. To understand the relationship between a 
burial area and a settlement area, or between graves in a cemetery, it is 
essential that estimates of the relative dates of the finds be as 
accurate as possible. A great deal of painstaking research has gone into 
the formulation of chronological typologies of artefact styles, tomb 
structures and so on, yet there are still many cases where the gaps in 
the data make accurate dating impossible.
It is vital that the dating of individual burials should be based on 
a combination of all the visible attributes of that burial -- the 
stratigraphy, structual features, and the entire assemblage of grave 
goods. Over-reliance on one particular attribute may result in error. A 
case in point is the tendency apparent in some excavation reports to use 
bronze items found within a grave as the sole criterion for establishing 
the date of burial. The focus on bronze artefacts within a grave is 
understandable, for these items are usually the most durable of the 
excavated remains, and dating techniques and typologies of Chou bronzes 
have reached sophisticated levels. However, it is their very durability
6which detracts from their value for estimating the date of the 
archaeological situation in which they are found, be it a grave, a waste 
pit, or a settlement site. Bronzes may be buried many generations after 
their casting date, and this is not always evident from the condition of 
the artefact itself.2 In the case of ming-ch' i, @J] ^  , that is, 
poorly-made items such as crudely cast bronze vessels or non-functional 
weapons which were made specifically for funerary purposes, one can be 
fairly sure that they were made only shortly before burial. However, 
their styles and decorations may not necessarily have been based on 
contemporaneous bronzes but may instead have been modelled on more 
ancient artefacts. Similar caution should, therefore, be exercised when 
dating a burial in which they are found.
Because of their poorer durability and the likelihood of discovering 
similar wares in settlement sites, pottery items are probably more
Oreliable dating criteria for burials. Due attention must, however, be 
paid to factors such as regional variations in style and materials (e.g. 
Hui-hsien:39) and whether or not the artefacts are functional or are
O‘‘Fairly clear material evidence of a time lag between casting and 
burial may be seen in cases where there are signs of considerable wear 
and tear on an artefact or cases where repairs have been made to a 
vessel. Examples of the former include vessels found in two Spring and 
Autumn graves in Lin-ch'ti-hsien , Shantung (ftW 1983.11:1-6) and
those found in Western Chou graves in Ch'ang-an-hsien Shensi (KK
1965.9:447-450). An example of the latter is the ting-cauldron in M2729 
excavated in Lo-yang , Honan (Lo-yang: 92).
O There are cases, however, of pottery vessels from an earlier period
cropping up in later graves, such as the Shang vessels found in Warring 
States graves in An-yang -^ £r , Honan (KKHP 1955.9:77).
7ming-ch'i. It has become increasingly clear in the course of this 
research that there remains an enormous amount of work to be done on the 
pottery of the Chou period, something which can only be done by those 
with access to the primary data.
There are many other attributes of burials which can be highly 
significant for the purposes of dating, such as the personal ornaments 
around the skeleton, the coffin decorations and its style of 
construction, the posture of the skeleton and so on. It is essential 
that dating be based on an integrated approach, incorporating all such 
factors. As will be seen from the discussions of dating problems 
particular to the sites under examination in this study, this ideal 
approach may not always be applied since there are inevitable limitations 
of data available in published reports.
A related problem is that of assessing typological sequences without 
the raw data to hand. An example of this may be seen in the 
classification of pottery from two sites which are the subject of 
detailed investigation in this study. These are the cemetery areas of 
Shang-ts'un-ling, ^ 4 %  . Honan, and Lu-ch'eng \  , Shantung. If one 
compares the classifications established by the report writers, it 
appears that graves in the latter site contain a far wider range of
APottery ming-ch'i may often be identified by crude forms and low 
firing times (e.g. Shang-ts'un-ling:6 ; Lo-yang:63; KKHP 1954.8:136).
pottery styles.0 This may be attributed to a longer duration of use of 
the Lu-cheng cemeteries or to the possibility that Lu-ch'eng potters 
worked to less rigid patterns in the production of mortuary goods. 
Alternatively it may be a function of the classification methods adopted 
by the archaeologists —  those who sorted the Shang-ts'un-ling finds may 
have allowed a far wider range of pots within one type than was allowed 
by the Lu-ch'eng archaeologists. In order to come to any definite 
conclusion about this, one would need to know the dimensions, shape, and 
decoration of every individual pot, rather than just those of the sample 
pots given in the reports.6
Sorting and classifying of archaeological evidence is the hurdle 
which must be crossed before one may embark on the task of 
interpretation. Once the data have been assessed, patterns in the 
placement of the dead may be identified, and questions then asked about
°For example, in the case of ii-cauldrons , the 35 from the graves 
designated as the yi ^  group in Lu-ch'eng were divided into twelve 
different styles and those 25 from the chia group graves into ten 
different styles {Ch' ih-fu:95-96;133-135). In contrast, 61 ii-cauldrons 
from Shang-ts'un-1ing were classified into only five styles 
{Shang-ts'un-ling:6-8). Comparable ratios are found in the 
classification of the other kinds of pottery vessels, such as kuan-javs 
and tou-pedestal-bowls .
One thing which suggests that it was the classification methods which 
gave rise to these anomalies is the fact that there were large numbers of 
pots from the Shang-ts'un-1ing graves left out of the classification 
{Shang-ts'un-ling:6-12). This may be because they were too damaged to 
allow accurate reconstruction, or it may be that they represent variant 
forms outside the typological groups and would significantly increase the 
number of styles present in the site should they be included. 
Alternatively, the variety in the kinds of clay in the Lu-ch'eng site, as 
opposed to the almost uniform use of grey ware in the Shang-ts'un-1ing 
graves, would seem to support an hypothesis about differences in 
manufacturing process.
9the meaning of these patterns. In each section of this study, the 
specific questions of interpretation relevant to the theme under 
consideration are discussed. In Section 1, in which the choice of 
cemetery locations in relation to settlement sites is the subject of 
enquiry, the most significant patterns to emerge concern the placement of 
burials inside or outside centres of settlement. Interpretations of these 
patterns are considered in the context of the nature of settlement in the 
Chou period. In Section 2, the questions posed relate to which groups of 
people were placed in the same burial area and whether distinctive 
patterns of grave arrangements may be perceived which would suggest 
adherence to certain formulae of grave arrangements. The issue of 
interpretation examined in this section is, in particular, the extent to 
which observed patterns of cemetery layout and composition can be taken 
to reflect patterns of social organization. In other words, what can the 
groupings of the dead tell us about the groupings of the living?
Before looking at these specific issues, it is first necessary to 
establish whether the placement of the dead was a significant process in 
the Chou period and what general factors may have been involved in the 
choice of location. If no attention was paid to the siting of graves by 
the people actually burying their dead, and if choice of location was 
entirely random, then an examination of the archaeological data would be 
a fairly meaningless exercise.
To answer this question, we can turn to the somewhat fragmentary 
written evidence from that period about burial placement, but first a 
brief examination of this aspect of burial in later periods is in order. 
As has been remarked above, concern for the physical location of a tomb 
was an important feature of burial in traditional China. Its most-
10
well-known manifestation was in the principles of feng-shui , most
commonly translated as 'geomancy'.' These principles of harmony with the 
environment were applied (and continue to be applied in Chinese 
communities outside the People's Republic) to the choice of location of 
buildings, the planning of gardens and of cities, and even the 
arrangement of furniture in a room (Rossbach 1983). When applied to the 
choice of location for graves, the aim was to find an auspicious site to 
ensure both the well-being of the soul of the deceased and the prosperity
Oof his or her descendants.
The method of finding such sites was through divinatory means and 
observation of the environment. Much of this geomantic theory was based 
on fanciful and often self-contradictory notions about the landscape,
gchanging to suit the whim, or pocket, of the individual practitioner.
Some of the principles, however, had their origin in fairly sound 
environmental considerations, such as avoidance of contamination of a 
settlement's water supply (Hugo-Brunt n.d.:444) or shelter from the 
onslaught of winds (Lip 1979:3).
7Feuchtwang points out that 'topomancy' may be a more appropriate 
translation, since 'geomancy' is a term applied to a method of divination 
using patterns in soil or sand, rather than features in the landscape 
( 1974:4) .
OFor a description of the application of feng-shui to burial in the 
late Ch'ing period, see DeGroot (1897:935-1056). For more recent 
evidence of the practice in Chinese communities outside the People's 
Republic of China, see Freedman (1979) and Ahern (1973:162-190).
^Most towns and villages of the Ch'ing period could boast at least one 
professional geomancer. Those wealthy enough to employ the services of 
such a person would then purchase a small parcel of auspicious land for 
burial (DeGroot 1897:1018). One imagines that the possibilities for 
graft between geomancers and land-owners were considerable.
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Other principles of placement of graves in traditional China include 
those of separating the dead from the living by placing burials outside 
settlements and of uniting in death members of a kin-group. These will 
be discussed below in the relevant sections of this study (see 
pp.21-23;106-110). For the moment, the question is, why was there this 
concern for the physical location of burials?
Behind this concern lies a complex set of religious beliefs about 
the nature of death and the realm of the spirits, the minutiae of which 
inevitably varied from historical period to historical period and from 
region to region. An underlying theme, however, which can be traced back 
to philosophical and religious texts of the Han period, is a belief in 
the continued animate existence of the physical body after death. A 
human being was considered to have two souls, the h u n i , and the p'o 
. The hull was believed to be the spiritual or intellectual soul which 
left the body at death, while the p'o was the animus of the physical 
body, the force which caused the limbs to move and the body to function. 
The p'o remained with the body after death and was provided with material 
objects to ensure its comfort in the tomb and to discourage it from 
wandering and causing harm to the living (Loewe 1982:26-27). The choice 
of site for the placing of the physical remains was, therefore, an 
integral part of providing for the well-being of the p'o soul.
This well-being could be assured by placing the burial in a 
situation where the grave would not be disturbed, either by natural 
causes (such as flooding or subsidence) or by human agency (such as 
construction, agriculture, or deliberate damage). The p'o soul would 
also be more content if it was in its native environment and surrounded 
by other deceased members of its kin-group. Ideally, the natal place
12
(or, in the case of a married woman, the marital home) would be the 
locality where future generations of the kin-group continued to dwell and 
these descendants would be able to tend and protect their ancestors' 
graves (DeGroot 1897:834-840). It was also in the interests of the 
future generations that a favourable site be chosen, since the deceased 
could influence the fortunes of the living. This is where the issue of 
favourable or unfavourable forces comes into play, for an auspicious site 
ensured benevolent influences, whereas an inauspicious site unleashed 
malevolent ones (Freedman 1979:195-200).
It is to be expected that behind a given society's shared set of 
eschatological beliefs, there always exists a wide range of different 
levels of understanding and different perceptions of the afterlife. The 
relationship between the choice of location and the continued existence 
of the dead was, no doubt, conceived of differently by different groups 
of people. This is underlined in Ahern's ethnographic work in rural 
Taiwan which compares the mechanistic approach of feng-shui manuals with 
the more mundane attitudes of her local informants. The former tend to 
concentrate on nebulous geomantic forces, while the villagers saw grave 
sites in terms of being pleasant or unpleasant places for the ancestors 
to inhabit, remarking on such aspects as the view or the quality of the 
air (Ahern 1973:183-185).
Understanding of the concept of death in pre-Han times is inevitably 
far from complete. We must rely on occasional anecdotes from historical 
texts and discussions of the subject by exponents of the many 
philosophical schools of the Eastern Chou period. The surviving books in 
this latter category are concerned predominantly with the affairs of the 
living, and the subject of what happens to a person after death is dealt
13
with peripherally. Responses to the question range from Confucius' 
refusal to be drawn on the issue, combined with his stress on the 
symbolic value of mortuary ritual (Feng Yu-lan 1952:344-350), to the 
Taoist perception of death being just another transition in the 
ever-changing cycle of existence (ibid:236-239).
It is impossible to estimate how far back, historically, the concept 
of the double soul stretches. It is discussed in the Li-chi, a work 
compiled in the first century BC from Chou, Ch'in and Han sources (Watson 
1962:140) where Confucius is reported to have explained to one of his 
disciples the splitting in death of a spiritual soul, shen , and the 
animus of the physical body, kuei (Couvreur [1950] Vol. 2:289-290).
In the earlier text, the Tso-chuan, probably compiled in the third
century BC (Creel 1970:476), there is a reference to the double soul in
>2.the response of Tzu-ch'an ^  /5^ to a question about the existence of 
ghosts. In this case, however, there is no explicit mention of what 
happens to each soul after a normal death; the case discussed is that of 
violent death when both souls linger in the world of the living in the 
form of fearful apparitions (Duke Chao, 7t.’n year; Legge Vol. 5:613;618).
As in the case of the imperial period, we must expect that there 
existed differences, sometimes subtle, sometimes major, between the way 
people of the first millenium BC conceived of the afterlife. These 
differences may include chronological developments or regional 
variations, or they may be a result of membership of certain strata or 
groups of society. It is not the object of this study to delve into the 
complexities of religious beliefs in the Chou period. The question to be 
answered is whether there is evidence of a general concern for the 
physical remains of the dead which was likely to be translated into 
attentiveness to the placement of burials.
14
There is substantial proof, both from textual and archaeological 
sources, that the answer to this question is in the affirmative. The 
most obvious archaeological proof lies in the expenditure of resources 
which went into the housing of the physical remains and the provision of 
grave goods. These finds merely confirm the impression to be gained from 
textual sources, where numerous anecdotes reveal a concern with the fate 
of the earthly body.
For example, the issue of protecting the dead from one's enemies or 
the carrying out of acts of revenge on a corpse are common themes in the 
saga of interstate and intrastate struggles. In the Tso-chuan record of 
the siege of the capital of Ts'ao by troops of Chin~^ 0 , we learn 
that, after a bloody skirmish, many of Chin's soldiers lay dead by the 
city gates. The besieged inhabitants of the city took these corpses and 
left them exposed on the city walls. In retaliation, Chin moved its 
troops to camp on a burial ground. The people of Ts'ao, terrified by 
this, immediately made coffins for the dead combatants and returned them 
to the Chin army. However, the panic that descended on the inhabitants 
of Ts'ao because of this violation of their cemetery broke their 
resistance and the city soon fell (Duke Hsi, 28th year; Legge Vol. 
5:203;206) .
The same work refers to the exhumation and burning of the body of 
Ting-tzu j C r h  by the Marquis of Wei in an act of revenge (Duke
A i , 26th year; Legge Vol. 5:857; 859). In the Kuo-yl) we find that the 
destruction by fire of his coffin was considered a just punishment for 
Hsia-f u-f u-chi ^  j>C J^ ' of Lu , who, despite an unprincipled life, had 
been fortunate to live to a ripe old age (Lu-y(l[a] \  SPTK 4:12a).
In the process of conquering the various states and establishing the
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Ch'in empire, Ch'in Shih-huang let loose his wrath on the graves of his
enemies. The Shih-chi tells of his desecration of the hill beneath which
'f.the daughters of Yao *£4 were believed to be buried, since he held their 
spirits responsible for causing a storm while he was travelling by boat 
(SKK Vol. 2;6:41; Chavannes Vol. 2:154-156). He also dispatched troops 
to destroy the royal graves of Ch'u when the Ch'in reached that state's 
capital of Ying f"P in 278 BC (SKK Vol. 5;40:78; Chavannes Vol. 4:414).
These incidents are just a few of the many in the textual sources 
which underline both a concern for the physical remains of the dead and 
the symbolic importance of their calculated destruction. The interests 
of the dead themselves and of their living descendants were clearly at 
stake.
The texts are less explicit about the way in which this concern was 
translated into choice of location for a grave, but they are not 
altogether silent on the matter. For example, the Tso-chuan, which 
systematically records the date of death and date of burial of the dukes 
of the various states, generally omits information on the place of 
burial. However, the occasions when it does specify the place of burial 
are those when a ruler has died an ignominious death, usually in the wake 
of a palace coup. The conclusion which can be drawn from this is that 
the location of the ducal cemetery was known and this required no record 
in the event of a regular state funeral. The overthrow of a ruler and 
his burial outside the area where his forebears lay was, on the other 
hand, of import and so the location was specified (see below, 
pp.110-111) .
Other fragments of information to be gleaned from textual sources 
about the placing of the dead will be discussed in the course of this
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study as the various themes are considered. As noted above, such 
references are rare and often enigmatic. In some cases they can add a 
little flesh to the bare bones of archaeology. In other cases, 
especially when the historical reliability of a text is in doubt, they 
appear to have unjustifiably influenced archaeological interpretation and 
may even have clouded the picture.
Examples of the latter problem will be found in the discussion of 
individual excavation sites (see for example, pp.122-123;188-139). In 
this introduction, however, it is necessary to emphasise the need for 
scepticism with regard to the many references to the location of Chou 
tombs found in works of later periods. These include, in particular, the 
identification of graves of kings, dukes, and historical personages.
Local gazetteers and other geographical treatises tend to include in 
their record of historical sites numerous tomb sites believed to be those 
of people from the Chou period historically associated with the area. A 
number of localities often lay claim to the grave of the same person. 
Generally these sites are identified by a tumulus, a feature which is to 
be found over some graves from the Eastern Chou period (Wang Shih-min 
1981), but which was a widespread practice in tomb construction from Han 
times on. Sometimes archaeology reveals that the site is, indeed, that 
of a Chou grave. More often than not, however, the site is found to be
-*-°To cite just one example, there are numerous sites in Hopeh believed 
to be the grave of the famous general of Yen, Ytleh-yi ^  (Yen-Ch'u 
yu-ts'an-lu Vol. 2:636-637).
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that of a grave from the imperial period or even a natural hill.
The basis for the association of a site with a particular person's
grave is likely, in many cases, to be a local myth which becomes accepted
as historical fact by dint of being recorded in a succession of
geographical treatises. The rarity of reliable Chou historical records
on the location of graves and the fact that even when such records exist
1 ?they seldom specify a location which can be identified by archaeology*- 
increases the likelihood of confusion and error. There is some evidence 
that a record of burial sites known as the Shih-chi chung-mu-chi
once existed, but it is not known when this was compiled 
and what its sources were (Shih Chih-mien 1977:1). For this reason, I 
exclude from this study burial sites which have not been conclusively 
dated to the Chou period, or I mention these historical traditions only 
when they are particularly relevant to the sites under examination.
Finally, I should like to draw attention in this introduction to 
several factors in the choice of location of burials which are difficult
An example, again from Hopeh, is the supposed site of the tomb of a 
king of Yen in an area of hills 5 km north of the Eastern Chou city of 
Yen-hsia-tu. Following local gazetteers, early archaeological reports of 
the area mark this site on maps of the area (KK 1955.4:19, Fig. 1; (VW 
1957.9:61). A regional survey carried out by railway authorities in the 
early part of this century remarks that no tumulus was in evidence, 
suggesting that a natural hill may have been taken to be a grave mound 
(Yen-Ch'u yu-ts'an-lu Vol. 2:997).
1 2The records of the burial places of deposed dukes in the Tso-chuan 
generally specify a site by the name it was known by at that time, such 
as Shih-sun-li ^  JfU (Duke Hsiang, 28th year; Legge Vol. 5:511;515) 
or Tou-ch'eng Sf (Duke Hsiang, 30th year; Legge Vol. 5 : 553-554 ; 557 ) . 
These are harder to identify arcnaeologically than a site specified, for 
example, in terms of a geographical feature which might still be readily 
identif i ed.
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to identify in the archaeological record and about which no definitive 
picture can yet be drawn. The first of these is the use of divination to 
determine a burial site. There is evidence in the early Chou text, the 
Shih-ching V\ , of divination being used to find an auspicious site 
for a city and in late Eastern Chou texts there are references to 
divining for the sites of graves (e.g. Hsiin-tzu SPTK 13:12b; Watson 
1963:99, and, Yi-li, Couvreur[1951]:474-475) . We cannot tell, however, 
just how widespread this practice was, or what kind of factors were taken 
into account. The concept of geomantic forces in the environment which 
formed the basis of feng-shui methods of site divination were 
systematized in the Three Kingdoms period, but it is likely that the 
origins of these beliefs extend back into pre-Han times (Needham 
1956:359-360). Whether these forces were taken into account by the 
people of the Chou when planning grave sites is a question which is 
unlikely to be answered by excavation of burials -- 'dragon lines' are 
even more invisible to the archaeologist than they are to the duped 
clients of geomancers!
Secondly, there is the question of transportation of a corpse to 
another locality prior to burial. As has been remarked above, the return 
of the deceased to be buried in the locality where they had been born or 
into which they had married was an important factor in the burial 
practices of the imperial period. Isolated remarks in the textual 
sources suggest that this may have been a practice in pre-Han times, at
*3The Ta-ya section of this work describes how the ancestors of
the Chou consulted the tortoise shell to decide the site for their 
capital (Legge Vol. 4:438) and how King Wen used the same method before 
building Hao (ibid:463).
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least for people with the means to do so. Returning the coffin of a 
person who had died outside their marital or natal state is mentioned 
several times in the Tso-chuan, and there is a passage in the Shih-chi 
which tells of the burial of the Duke of Chou with his ancestors in the 
royal cemetery of the Chou capital, despite his request to be buried in 
Ch'eng-chou (near present-day Lo-yang)(SKK Vol. 5;33:15; Chavannes Vol. 
4:99). No doubt the placing of a ruler's grave in the correct location 
was also a significant symbolic factor in many of these cases, but a 
passage in the Mo-tzu condemning extravagant burial practices suggests 
that, at least in the Eastern Chou period, the transportation of coffins 
was not an infrequent occurrence. This text specifically draws attention 
to the fact that the sage kings died away from home, yet did not waste 
resources by having their bodies taken back there for burial (SPTK 
6:12b-13a; Mei Y.P.:130). The extent to which this was a practice, and 
whether it was a feature of burial thoughout the Chou period, are both 
questions which the archaeological record is unlikely to answer. It is 
only in the rare cases where a tomb occupant can be known and where there 
exists an historical record of the place of his or her death, that we 
could possibly identify this phenomenon.
The same section of the Mo-tzu also draws attention to the choice of 
site for a grave in terms of the economic value of the land on which it 
was placed. The implication is that, in the Eastern Chou period, factors 
that may be considered purely economic did not necessarily win out when 
burial sites were being chosen. In commending the fact that cattle were
*4e.g. Duke Huan, 18th year; Legge Vol. 5:69-70; Duke Min, 2nd year; 
Legge Vol. 5:126;129; Duke Ch'eng, 8th year; Legge Vol. 5:368;370.^
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still able to roam over the tomb of Yao and traders still able to ply 
their wares on the tomb of Shun j/f- (SPTK 6:12b-13a; Mei Y.P.:130), the 
text gives the impression that wastage of potential agricultural or 
commercial land on burial sites was a problem in Eastern Chou China as it 
has been in more recent times.10 To try to assess the extent of this 
problem or identify occasions when this factor was taken into 
consideration in the siting or expansion of cemetery areas would, 
however, require an extremely detailed archaeological understanding of 
the ecological and demographic pattern of Chou settlements. We are still 
a long way from acquiring such a comprehensive picture.
These aspects of burial placement remain particularly elusive in the 
archaeological record. In the study which follows, it will be made 
apparent that there are also many others which defy conclusive 
identification. In some cases this is because the available 
archaeological data are insufficient. In others, the ambiguity of the 
evidence and the methodological problems inherent in their interpretation 
severly restrict the conclusions which may be drawn. It is only through 
critical analysis both of the data and of their interpretation, that we 
may determine what questions can or cannot be asked of the material 
evidence. Such is the approach taken in this study. It is hoped, 
therefore, that the investigation may contribute not only to our 
understanding of the Chou period, but also to the continuing debate about 
the interpretive potential of the archaeology of death.
15 It has been estimated that in the early part of this century 
one-sixth of China's best agricultural land was unused because of burial 
sites (Hugo-Brunt n.d.:443).
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1 CITY AND CEMETERY 
Introduction
Of all the traditions and practices involved in choosing a site for 
a tomb, there was one specification which applied throughout China's 
imperial period* —  that the dead should not be buried within an area of 
settlement. Western observers have remarked on this, contrasting it to 
the practices of their own ancestors whose bones lie clustered around the 
church, the centre of a village or town (Gray 1972 [1878] Vol. 1:324).
For the Chinese, it was not simply a matter of the practicalities of land 
usage or sanitation -- to have the dead in the same place as the living 
was to court inauspicious influences and the potential malevolence of 
ghosts.
Testimony to this concern are stories such as that from the Three 
Kingdoms period included in the biography of a certain fang-shih diviner 
rfj . He was called in to investigate the spate of illnesses plaguing 
a household and located the problem in two ancient burials lying beneath 
the house. The skeletons were exhumed and buried outside the city. The 
illnesses abated (DeWoskin 1983:99). We find in the Pai-hu-t'ung fe?
an explanation of the practice of burial outside a settlement 
in terms of the necessary separation of the living and the dead. The 
relevant passages from the early books cited in the Pai-hu-t'ung include
16By imperial period, I mean from Western Han to Ch'ing.
1 7There is considerable debate about the date of this text. Some 
scholars maintain that it is an accurate reflection of Eastern Han 
interpretations of the Classics, while others hold it to be a later work, 
possibly from Wei times (Tjan 1949:1-63).
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a quotation from the Yi-ching -jr? which states that burial in 
uninhabited areas assuages the grief of the deceased's offspring, and a 
quotation from an unidentified source to the effect that the distance 
between the grave and the ancestral temple should be such that ceremonies 
performed in either place cannot be heard in the other (Pai-hu-t'ung HCCC 
267:40b; Tjan 1952:650). DeGroot recorded the strict legal sanctions 
against bringing a corpse inside the enceinte of a walled town (1897:842) 
and similar taboos have been found to operate in parts of the Chinese 
world today, for example in Hong Kong's New Territories (Watson 
1982:167) .
Since Chinese settlements have, for the most part, been enclosed by 
walls, the demarcation between where it is proper to bury the dead and 
where it is not, is defined by the tangible boundary of a wall. That 
this notion has influenced the assessment of Chou city sites can be seen 
in the writings of past observers'1 as well as in more recent 
archaeological treatises. v It has sometimes even been the criterion 
whereby archaeologists have deduced the possible perimeters of city sites 
in cases where a cemetery has been located but where no city wall has
1 8For example, the opinion expressed in the Shui-ching-chu, that the 
tumuli within the walls of Yen-hsia-tu, Hopeh, could not have been the 
tombs of Yen but must have pre-dated the building of the city (SPTK 
11:3b).
1 9For example, Kuo Mo-jo's explanation of the presence of burials 
within Chien-pin Tung-Chou-ch'eng (see below, p.35).
been found. ^
It has become increasingly evident from the ever-growing body of 
archaeological data on Chou settlement patterns that this demarcation 
between settlement and cemetery did not operate in the same way in
pre-Han times. There are many cases where cemeteries are found within
21the walled enceintes of ancient cities or within areas of settlement 
and there is an observable change over time in the nature of such 
cemeteries. The pattern which emerges is of great significance for the 
understanding of the nature of settlement in the Chou period, and so the 
framework of this study of the relationship between settlement and 
cemetery is structured around this particular question.
The archaeological sample which may be drawn on for an enquiry into 
the pattern of settlements and cemeteries comprises those cases where a 
locality has yielded at least one settlement site, as well as burial 
areas used by its inhabitants. Inevitably it is the case that the larger 
centres of population are the most likely to offer this kind of 
information, for they are the more visible in the archaeological record
20This has been the case in the search for the perimeters of the Yen 
city of Chi in modern Peking {SSN: 5) and for those of the Ch'in city
of Hsien-yang in Shensi (fvW 1976.11:26).
21 In most of the cases outlined below, the walls enclosing the 
settlement have been traced. In others, for example Ch'i-chou and 
Hsin-t'ien, there may not have been walls completely enclosing the area. 
In such cases, the fact that there are burials interspersed with 
settlement sites shows that these cemeteries did not lie on the periphery 
of the city. I shall use the word 'city' for both walled and non-walled 
settlements as all those described here were political centres with large 
populations and significant industrial and, possibly, commercial 
functions.
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and are often the focus of extensive excavation. The sites discussed in 
this section, are, therefore, those of the ancient cities which were the 
political centres of the various states of the period.
The cities may be divided into two types according to the kind of 
cemeteries found within them, and the following discussion of the 
archaeological evidence is arranged accordingly. Section 1.1 examines 
those sites where cemeteries within the city contain graves of a wide 
variety of wealth and size. Such cemeteries appear to be inclusive areas 
where members of the same kin group were buried, and so will be termed
p O'kin-group cemeteries'. Section 1.2 describes those cases where burial 
areas within the city are of exclusively high-status burials, generally 
containing the graves of rulers of the states and possibly members of 
their immediate family and other high-ranking persons, such as ministers. 
In Section 1.3 the three city sites of Yung, Hsien-yang, and Han-tan are 
considered. These three sites display patterns of cemetery arrangement 
which do not fall into either of the first, two categories.
There are subsidiary questions which will also be asked in this 
section. One relates to the specification contained in the Li-chi that 
burial areas should properly be placed to the north of a city, since the 
north is the region of darkness, and, by extension, death. The text 
states that this was a practice of the Hsia, Shang, and Chou periods 
(Couvreur [1950] Vol. 1:204), and we can use the evidence from the city 
sites to be surveyed to see if this was, indeed, a Chou custom.
Secondly, the pattern of settlement and cemeteries in the various
pp This form of cemetery will be discussed in detail in Section 2.1 
which looks at the composition of burial areas.
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locations under examination may be used to examine the placement of 
burials in relation to the physical environment. This is necessarily 
restricted to fairly general observations about the landscape —  it is 
possible, for example, to identify cases where the foothills of mountains 
near a settlement appear to be a favoured site for burial. More subtle 
geographical features may, however, be indiscernible from the available 
topographic maps, and changes in the river courses or the terrain over 
the ensuing centuries are only occasionally identified in the published 
reports.
Descriptions of the individual city sites are to be found in 
Appendix A and the reader interested in further details should find it 
convenient to consult this when reading the relevant parts of Sections 
1.2-1.4. Those city sites which have been comprehensively described in 
published works are briefly outlined in this appendix, with additional 
information included from subsequent digs. Those city sites for which 
information must be pieced together from a number of excavation reports 
or other documents are described in detail.
FIGURE 1
CITY SITES DISCUSSED IN SECTION 1
